
Remaining in Christ:  
Jesus’ “I AM” Statements in the Gospel of John 
Session I: April 11 
Notes on the Teaching  
The Word Becomes Flesh (John 1:1-18)  

● In the Synoptic Gospels (Matthew, Mark, and Luke), Jesus asks his disciples two
pointed questions. After first asking them “Who do people say I am?” he follows
with a question just for them: “But who do you say that I am?” Peter resolutely
answers, “You are the Messiah.”

● The author of the Gospel of John, writing for a group of first-century, mostly
Jewish followers of Jesus, provides us with his community’s prayerful, deeply
reflected answer to that question (though Jesus never actually asks that question
in John’s Gospel). In John, Jesus is the Jewish Messiah, but he is also much,
much more. In this opening chapter, known as the Prologue, John identifies
Jesus as a significant part of God’s inner life and central to the life of the whole
world. In this Gospel, the logos of God – most often understood as the creative
Word or divine Wisdom of God – comes down from heaven and takes up
residence in a human being – Jesus of Nazareth. Jesus thus becomes the
embodiment of God’s pre-existent, life-giving Word and Wisdom present with
God at the creation of the world and everything in it.

● This opening passage becomes the interpretive key to John’s Gospel and the
principal themes introduced in this passage will echo throughout the rest of John.
The brief comments below focus our attention on some of the important
theological implications that this characterization of Jesus creates for our daily
lives, the universe we inhabit, and the rest of John’s Gospel story.

● “In the beginning…” John’s opening words bring to mind Genesis 1:1 and the
story of creation. Right away, however, John turns in a different direction. “In the
beginning was the logos and the logos was with God and the logos was God.”
The Greek word logos most often translates as “word” or “speech.” Scholars
debate whether the background of the logos in John is from the world of
philosophy, where logos denotes the rational principle holding the universe
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together; from the biblical world, where logos refers to the creative “speech” of 
God in the law and prophets (“God spoke” and something happens); or the more 
likely world of Jewish theological reflection on the figure of Wisdom (Greek: 
Sophia) as she is known in earlier Jewish scriptures.  

● Sophia appears in the Old Testament books of Proverbs, Sirach, and the
Wisdom of Solomon as a divine force already present at creation. Wisdom
serves God’s creative power by seeking to find a home among mortals, to guide
humans in the wisdom and ways of God so that they become “friends of God”
(see Wisdom of Solomon 7:27). In these Jewish scriptures that predate John’s
Gospel, the divine Wisdom of God participated in God’s creation of the world
(Proverbs 8:1-36); took up residence in the world among human beings,
including her presence in the Jewish Torah (Sirach 24:1-22); and she manifested
God’s glory to the world (Wisdom of Solomon 7:21-8:1). Theses traditions
demonstrate how Wisdom continued to seek a home among humans, but was
always rejected and returned to heaven.

● The logos is the divine agent for all creation. “All things came into being
through him [the logos], and without him [the logos ] not one thing came into
being. What has come into being in him [the logos ] was life, and the life was the
light of all people” (John 1:3-4). This logos shares the very nature of God and
becomes God’s agent for creating every aspect of life in the world. According to
John, it is the logos that first brought light and life into the world. According to
biblical scholar Cynthia Kittredge, “the origin of the drama of this gospel is the
kinship of the Logos with the creation of all things.” The pattern John outlines
here closely parallels the Jewish understanding of the generative power of God’s
Wisdom described above. Sadly, as with divine Wisdom, the world did not accept
and receive the logos’ revelation of God’s ways for the world, which can lead
people to become “children of God” born of the will of God (vv. 12-13).

● The logos became flesh and “lived among us.” In v. 14 the Gospel writer first
mentions the human person, Jesus of Nazareth. The divine logos – God’s
pre-existent, creative Word and divine Wisdom – came down from heaven and
took up residence in human form and “lived among us.” The Greek verb
translated as “lived” is much more graphic and points us further toward
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comprehending God’s divine intervention in the affairs of the world in the person 
of Jesus. The verb means literally “to pitch a tent” or “to tabernacle” on earth 
among humans. This verb depicts not only a temporary existence on earth for the 
logos embodied in Jesus, but also recalls the images of the tent or tabernacle in 
which God’s glory was present with the Israelites in their wilderness journey. The 
verb also echoes divine Wisdom pitching her tent on earth. John’s message is 
clear: Jesus is now the place where God’s glory is revealed to humans.  

● “…grace and truth came through Jesus Christ. No one has ever seen God.
It is God the only Son…who has made him known.” As one scholar puts it, in
this Gospel Jesus is the “fleshed-out truth about God” and another suggests that
this form of divine revelation speaks to humanity in a language it can understand.
Jesus reveals to the world the God whom “no one has ever seen” by interpreting
God and making God known in our earthly realm. One aspect of the Greek word
translated as “truth” concerns “not forgetting.” John is surely telling us that the
divine logos embodied in Jesus, living among us, helps us “not forget” the image
of the divine Word through which we were all created and received our life from
God. Jesus demonstrates for us how to live into that divine image in which, and
through which, we were all created.

● This self-revelation of God is ongoing as Jesus remains/abides with the
community and makes himself known through the mutual care and friendships
they experience together. His forthcoming “I Am” sayings amplify different facets
of God’s nature that enhance the quality of human life. Most of these “I Am”
sayings explicitly draw on some characteristic of divine Wisdom depicted in
earlier Jewish scriptures. Jesus also assures the community that after his death
he will send another encourager – the Holy Spirit – to continue revealing the life
and will of Jesus to his disciples and friends. With the Spirit’s help, they will not
forget how to live into the divine image in and through which they were created
and have abundant life.
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Remaining in Christ: Jesus’ “I AM” Statements in the  
Gospel of John  
Session III: April 18
Notes on the Teaching: John 6:1-59 I AM the Bread of Life 

In this passage we encounter three more “I AM” sayings in our study. The Greek words 
egō eimi  that lie behind the translation of “I AM” are theologically meaningful. The 
phrase constitutes the divine name revealed by God to Moses at the burning bush 
(Exodus 3:1-15). Jews understand the divine name as sacred, and the name is not to 
be spoken by humans. That makes these words on the lips of Jesus even more 
significant. As the divine logos  made flesh, Jesus boldly uses the phrase to make the 
unseen God known to the world through specific, rich images associated with daily life. 
They are images that illustrate the relationship between Jesus and his followers. 

The first “I AM” saying in this passage takes place when the disciples are terrified in 
the middle of a storm on the sea (vv. 18-20). Walking toward them on the water, Jesus 
tells them “I AM; do not be afraid.” This translation of the Greek text highlights this use 
of the divine name egō eimi  in John. The NRSV translation of egō eimi  (“It is I; do not be 
afraid”) obscures the divine name. Notice here that no object follows “I AM,” unlike we 
find in vv. 35, 48 (“I am the bread of life”). Here, the mere presence of God in the midst 
of the storm abates the disciples’ fears.  

Two kinds of “bread.” Chapter 6 starts with Jesus feeding five thousand people with 
only five loaves and two fish. The image provokes memories of Israelites wandering in 
the wilderness, where they were fed daily by manna from heaven. Though their physical 
hunger was satisfied, they still died (v. 58). Jesus pointedly tells the people not to work 
for the “food that perishes” (like the manna in the wilderness) but to seek the “food that 
endures for eternal life,” food he will provide to them (v. 27). This food is the “true bread” 
that comes down from heaven and gives life to the world (vv. 32-33). This distinction 
between physical food and “true bread” echoes what Jesus told his disciples in 4:34: 
“My food is to do the will of him who sent me and to complete his work.” The “true 
bread” that sustains us eternally is doing the will of God!  

iona.ssw.edu



The true bread, the bread of life, is Jesus, the living Word and Wisdom of God. 
When the people ask Jesus for this true bread that gives life to the world (v. 34), he 
responds: “I AM the bread of life” (v. 35). Jesus promises that people who come to him 
to eat this bread will never be hungry again and those who believe in him will never 
thirst again (v. 35). In v. 48 he reiterates: “I am the bread of life,” the “living bread that 
comes down from heaven” for eternal life (vv. 50-51). True bread is the “flesh” of Jesus 
(v. 51) – his living example of doing the will of God.  

In Jewish scriptures “bread” is associated with God’s Word and Wisdom, with 
teaching and revelation. Jesus makes all these statements while teaching  in the 
synagogue in Capernaum (v. 59). As the embodiment of divine Word and Wisdom, he 
came down from heaven as the divine teacher  who reveals God’s will for human life. To 
“eat” his “flesh” (which is the “living bread” from heaven) means doing God’s will and 
experiencing eternal life in relationship with God.  

What about the Lord’s Supper? There were different interpretations of John 6 in the 
early church’s Eucharistic meal ritual. Justin Martyr saw participation in the meal as a 
mark of true believers. Clement of Alexandria and Origin saw the commitment to eat 
Jesus’ “flesh” and “drink” his blood as metaphors for gaining nourishment from the 
teachings of Jesus.  
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Remaining in Christ:  
Jesus’ ‘I AM’ Statements in the Gospel of John 
Session V: April 25 
The Good Shepherd (John 10:1-18)  
Notes on the teaching 

In this passage we encounter two more “I AM” sayings in our study. These images 
again help to illustrate the relationship between God, Jesus, his followers, as well as 
with those who reject his role as a teacher and leader sent from God.  

● Jesus uses a “figure of speech” (v. 6). This phrase translates the Greek word
paroimia used by John. In antiquity a paroimia was a proverb or short fable
functioning as an allegory – a story, poem, or picture that carries a veiled or
hidden meaning. A paroimia often used hurtful, offensive, or insulting speech to
make a moral or political point. According to John, Jesus uses paroimia here, but
his adversaries are blind to its meaning. What is the veiled or hidden meaning
here? What is the moral or political point of the paroimia? To answer these
questions, we must look closer at the characters and setting.

● Notice the characters and setting. First, we have the shepherd, who is Jesus.
The gatekeeper - an image for God – determines who properly enters the
sheepfold through the gate. Of course, we have sheep (probably the people of
God) and a sheepfold (likely the synagogue or church, where God’s people
gather). The sheepfold is the place of safety, where sheep are corralled at night
to escape the marauding creatures that would otherwise prey on them. The
pasture refers to the world outside the sheepfold, the place where sheep find
food and water to thrive. But it is also a place of risk, where those same
marauding creatures roam freely. Finally, we have thieves and bandits who enter
the sheepfold surreptitiously without the gatekeeper’s approval. They enter the
sheep pen to steal away God’s people from their rightful shepherd, to lead the
people to death and destruction.

The hidden meaning of the insulting or hurtful paroimia ? According to John, only
the Word made flesh – Jesus – has God’s authority to lead God’s people to
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abundant life. He leads the people who recognize his voice in and out of the 
sheep pen so they experience abundant life. Jesus insults all the other Jewish 
leaders by characterizing them as illegitimate and harmful to the life of God’s 
people (vv. 7-10).  

● “I AM the gate for the sheep” (vv. 7, 9). Jesus renews the insulting speech
aimed at his opponents. Now characterizing himself as the “gate” of the
sheepfold, Jesus aligns himself with the boundary between the safety of the
sheepfold and the danger that lies outside beyond the gate. His characterization
probably alludes to Wisdom’s identity as the door or gate to the people’s way to
life (see Proverbs 8:34-35).

● “I AM the good shepherd .” Jesus uses another metaphor to differentiate his
relationship with his “flock” of followers from those who are led by the thieves and
bandits. Many of our churches have paintings, stained-glass windows or
woodcarvings that depict the gentle Jesus cuddling a baby lamb in his arms. It’s
an image more illustrative of the parable of the lost sheep in Matthew 18:10-14
than from the picture of Jesus being painted here in John’s gospel. Three brief
things are noteworthy when considering what it means for Jesus to be the “good
shepherd.”

● “Good shepherd” means “model shepherd.” First, most of us are familiar with
this characterization of Jesus as the “good” shepherd, a particular translation of
the Greek adjective kalos. John first uses kalos in 2:10 to describe the “good”
wine that the wedding host has saved to serve near the end of the wedding feast.
There, the word clearly denotes wine that is “better” or “best” when measured
against a particular standard or norm for wine. So, too, John’s other use of kalos
in 10:32-33 refers to “good” works, once again alluding to a measurement
against particular standards for what are “good” and “bad” works. In both cases,
“good” denotes the highest standard for what is being considered – the model or
standard for good wine and good works. Consequently, here in 10:10, we
suggest that John intends the same usage for kalos: Jesus becomes the “model
shepherd” – the norm for how shepherds ought to act in caring for their sheep.
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● Shepherd and flock come to know each other well. Second, to understand
the full import of what Jesus is saying, remember that shepherds and sheep
spend long hours together. Over time the sheep learn to recognize the
shepherd’s voice and the shepherd learns to recognize and name each sheep
according to their unique attributes. Thus, Mary Magdalene later only recognizes
the risen Jesus when he calls her by name (20:16). She has spent weeks,
months, maybe years following Jesus and responding fruitfully to his voice of his
leadership in her life.

The experience of spending so much time together – as shepherd and flock – is
also critical for understanding the distinctive friendship motif in John’s gospel.
Jesus later tells his disciples that he no longer calls them servants but friends,
because he has made known to them everything the Father has made known to
him (15:12-17). This takes time and abiding presence with God’s people.

● The “good shepherd” lives openly and transparently for the flock to follow.
Third, translators typically render the Greek verb tithēmi in 10:11, 15, 17, and 18
in such a way that Jesus, as the good shepherd, “lays down his life” for the
sheep. This translation overemphasizes the death of Jesus on the cross. Most
often this verb simply denotes the act of “placing” something like a book on a
table, or “setting out” good wine (2:10) or “appointing” friends (15:16).

The translation used in the NRSV (the shepherd “lays down his life for the
sheep”) actually conflicts with the image and role of a “good shepherd.” In
antiquity, when a shepherd herded his flock into the pen at night, he would
literally “lay down” across the threshold of the pen in order to keep out dangerous
intruders. This protective action hardly suggests the necessity for the death of the
shepherd. As scholar Sharon Ringe notes, “while the purpose of the shepherd is
to safeguard the life of the sheep even at the risk of his own life, the intent is that
the shepherd be alive in the morning!” to continue his leadership role.
John has made it clear in this passage: life not death is the purpose of the
shepherd’s role (vv. 9-10). The good shepherd leads his sheep in and out of the
sheepfold and into the pasture, where they find life. Thus, it might be better to
say that the good shepherd “sets out” or “appoints” or “places” his life in front of
the flock for the sheep to follow. Speaking symbolically, Jesus becomes the
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model for his friends/disciples to follow – in and out of the place of safety (the 
synagogue or church) and into the pasture (the world) where the people find 
sustenance and life. Jesus may ultimately lose his life for his followers, but life 
not death remains at the heart of their relationship. In fact, Jesus tells us, he has 
“other sheep” that are not part of this community that he must also bring into the 
one flock.
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Remaining in Christ:  
Jesus’ “I AM” Statements in the Gospel of John 
Session VIII: May 2 

Notes on the Teaching  
The True Vine (John 15:1-17)  
In the video that accompanies this session, we speak about the importance of the 
themes of friendship   and abiding   in the Gospel of John, especially toward the end of the 
Gospel, as Jesus begins to speak of his leave-taking. Here, we concentrate on two 
related themes: community and the moral life.  

The Vine: a community of love.  
I once heard someone say in an offhand way that Jesus is always talking about himself 
in the Gospel of John. And it might look that way on the surface. After all, we are 
spending eight week stalking about the “I AM” sayings in the Gospel of John. But if you dwell 
with these sayings overtime, you will gradually come to see that each one has the capacity 
to draw you not only toward Jesus, but deeper into community with all who 
follow him. 

That fact is especially clear this week, in the image of the vine. When Jesus tells his 
disciples that he is the vine and they are the branches, he draws them simultaneously 
into his life and closer to each other, a single organism growing together. Love is the energy 
that flows through this plant, bringing life from one part to another. 

The point is that salvation is not a solo sport, not an achievement of an individual 
person. To be a Christian is to take one’s part in a community of people and to abide 
with them over time,learning how to love one another when loving is easy and also 
when loving is hard. 

The Moral Life: the consequence of being loved  
In the last paragraph of the scripture above, Jesus says, “You are my friends if you do what I 
command you. I do not call you servants any longer, because the servant does 
not know what the master is doing; but I have called you friends, because I have made 
known to you everything that I have heard from my Father.” In essence, Jesus is calling 
each of us to grow up in our discipleship. There is a point in children’s maturation when 
the parents begin to expect them to know what to do without being told. As they move 
into adulthood, children develop the capacity to fully internalize the values of their 
parents, and together they become more like friends than parents and children. 
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had to teach it to his disciples, and they would not have passed the teaching on to us. 
So, clearly, it can be hard to bear the fruit of discipleship in the world.  
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As adults, then, we are expected to “bear fruit” worthy of disciples of Jesus, fruit that shows that 
we are his friends. If it were easy to do this, or if it just naturally happened, Jesus wouldn’t have 
had to teach it to his disciples, and they would not have passed the teaching on to us. So, clearly, 
it can be hard to bear the fruit of discipleship in the world.

Collect from the Book of Common Prayer (p.233). It contains language related to the passage.

Lord of all power and might, the author and giver of all good things:
Graft in our hearts the love of your Name;
increase in us true religion;
nourish us with all goodness;
and bring forth in us the fruit of good works;
through Jesus Christ our Lord,
who lives and reigns with you and the Holy Spirit, one God,
for ever and ever. Amen.



 Remaining in Christ:  
Jesus’ ‘I AM’ Statements in the Gospel of John 
Session II - Living Water: May 9 

Commentary and notes on the Passage 

We recently had the experience of being on pilgrimage at Jacob’s Well in Palestine, the 
very well where Jesus had this extraordinary conversation with a Samaritan woman. 
The church there is filled with icons, several of which depict the encounter between 
Jesus and the Samaritan woman. One of the interesting features of these icons is the 
way in which Jesus and the woman are so totally engaged in their conversation. They 
look at each other, eye to eye, and gesture animatedly across the well. These icons 
convey what you can see when the story is laid out as we have done above, with the 
conversational volley clearly delineated. Some commentators have noted that the 
woman actually leads Jesus increasingly toward the claiming of his identity by her 
intense questioning [Lord (the same word as “sir”), Prophet, Messiah].  

An important dimension of this story is that it occurs at noon, when the sun is brightest. 
Within the Gospel of John, Jesus’ conversation with the Samaritan woman serves as a 
contrast to his encounter with Nicodemus. Nicodemus comes by night (John 3:2), and 
never really understands what Jesus is saying. The woman, on the other hand, is not 
only open to learning, but she brings her entire community into relationship with Jesus. 
In Christian tradition, she has been given the name “Photini,” which means “Light,” or 
“Enlightened One.”  

The comments below serve to focus our attention on how the woman models Christian 
discipleship by engaging Jesus with her whole mind and heart.  

● Fearless questioning. Notice that the woman is never afraid that Jesus could be
offended by her questions or statements, or that he will look down on her, even
though she is very aware of how Jews regard Samaritans. She tells Jesus what
she sees and what she knows, and she is open to having her view expanded.
Together, Jesus and the woman model what it looks like for a teacher and
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student to be completely engaged in a learning process. For the woman, this 
conversation is a first taste of “living water.” For Jesus, it is food (John 4:34).  

● Having the right desire. This story has echoes of the betrothal stories of the Old
Testament, in which the patriarchs and their emissaries meet their future brides
at wells or springs (Isaac, Gen 24:15-26; Jacob, Gen 29:9-12). But here, the
desire that is piqued is the most elemental human desire for water, which is
equated with the equally fundamental human need for wisdom. The equation of
water and wisdom in the story helps make it clear that just as water is essential
to life, so wisdom is essential to fullness of life (here called “eternal life,” life
without bounds). Verses 13-15 are the heart of the conversation, as Jesus
describes clearly what he is offering, and the woman asks to receive it.

● The food of Jesus. Jesus’ actual disciples don’t come off so well in this story.
They’ve gone off to get lunch, and are surprised to find Jesus in conversation
with the woman. They are clearly out of sorts to find their role taken over in their
absence, and by a Samaritan woman, no less! Jesus uses their consternation as
a teaching moment: “I have food to eat that you do not know about…. My food is
to do the will of him who sent me and to complete his work.” These words of
Jesus provide us with a window into his interior life, and his seemingly endless
energy for ministry: it feeds him. The Gospel of John uses these very basic
aspects of human life as a way of getting us to see how very fundamental our
relationship with God is. It is as necessary to us as water, as food, as light.
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Remaining in Christ:  

Jesus’ ‘I AM’ Statements in the Gospel of John 

Session VI: May 16 

The Resurrection and the Life (John 11:1-53)  

Commentary on the Passage  

In different ways, the Gospels and the Epistles proclaim that resurrection is not only a  
one-time event that occurred to Jesus of Nazareth, but can be an experience known  
to his followers, not only after our physical death, but as a quality of life consistent  
with faith and faithfulness.  

● In the Gospel of Mark, this point is made through the many times that the verb

“rise” is used as an aspect of Jesus’ healings all over Galilee (Peter’s

mother-in-law, 1:31; the paralytic, 2:9, 11, 12; the man with the withered

hand, 3:3; Jairus’ daughter, 5:41; the boy with seizures, 9:27; Bartimaeus,

10:49).

● Jesus’ healing brings suffering people fullness of life that is as startling and

life-changing as going from death to life.

But what about the Gospel of John? As you know by now, if you have been doing this 

study, John tells fewer stories than Mark, and John likes to linger longer with the 

characters.  

● The family at Bethany (Mary, Martha, and Lazarus) are among the people Jesus

loves and spends time with in the Gospel of John. Their home is an easy walk

from Jerusalem, and Jesus clearly likes to be among them, to enjoy meals and

conversation in their home.

● The story of Lazarus’ sickness and death, followed by his raising by Jesus, plays

the same role that the many stories of rising play in Mark: the story of Lazarus

is an invitation to us, the hearers, to allow Christ’s healing to come into our

own dead places, to step out of the cave of death, to be unbound, to enter into

fullness of life in relationship with Jesus.

● The promise is for now, and also after our physical death. As he says: “I am the

resurrection and I am the life.
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In the video that accompanies this lesson, I speak about the importance of the Greek 

word zoē that is used here when Jesus says, I am the life.”  

● There I speak of the idea of eternal life (life without bounds) as both a present

and future reality in John.

● Here, by putting together resurrection and life, Jesus is emphasizing the power

of God to give us life in any circumstance. Even death does not prevent the

God of creation from bringing life.

● This emphasis on the power of God for life was especially significant in the late

first century, when the Gospel of John was composed. The people in John’s

community would have been very aware of the power of the Roman Empire, a

power frequently experienced as destructive.

● The creative power of God is greater than any human force of destruction.
Followers of Jesus are invited to trust in the creative power of God, no matter

what human force appears to threaten them.

From the Gospel of John, we learn that the resurrection of Jesus was an outpouring of 

the life of God not for Jesus only, but for all who are his faithful followers, now and 

always, no matter how profoundly we have felt cut off from life.  
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Remaining in Christ:  
Jesus’ “I AM” Statements in the Gospel of 
John Session VII: May 23  
Commentary on the Scripture (John 14:1-15)  
The Way, the Truth, and the Life  
Commentary on the Scripture  

● “I AM the way, and the truth, and the life”
In v. 6 we encounter our next “I AM” saying. This divine name, which reveals and
illuminates the character and nature of God in and through the person of Jesus,
is depicted in three related descriptions – the way, the truth, the life.

● In the Jewish world of the first century, the “way” refers to behavior, the way
people walk in the world. In this case, “the way” refers to the particular patterns of
life – the specific actions related to Jesus’ being, knowing, and doing – what he is
demonstrating for his disciples.

● Recall the opening verses of the Gospel (1:3-5). As the embodiment of the divine
logos – the divine Word, Reasoning, or Wisdom of God – Jesus becomes the
“truth.” As we noted in an earlier session, the Greek word translated as “truth”
(alētheia) means to be “unforgetting.” Jesus never forgets the divine image
through which everything in the world has been created (John 1:3-4). Through
his life, his work, and his death, Jesus continually remembers and demonstrates
for every human being how to live the moral life associated with the divine image
in and through which we have all been created. Jesus is “the way” to the Father
because he reveals the character and nature of the Father into which we should
live.

Finally, once again recalling the opening verses of the Gospel, Jesus shows the
world the “life” that God promises to everyone. The incarnation of the logos in
Jesus is the light that has come into the world to overcome darkness and bring
life to the world. All people who walk “the way” of Jesus, by stepping into his
patterns of life, experience the abundant life that God promises to everyone. This
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is abundant life that has no end or limitations, as the resurrection of Jesus after 
death demonstrates for us.  

● There are different dimensions of the verb “believing”
The verb “to believe” is prevalent throughout the Gospel of John. But it has
different nuances throughout this gospel, depending on how it is used in each
sentence. These different uses become clear in this passage.
In vv. 1 and 12 the verb “to believe” is followed immediately by the Greek
preposition eis, which indicates movement into something – movement from one
place to another. In v. 1 Jesus tells his disciples to “believe into God, believe also
into me.” We see this even more clearly in v. 12, where Jesus tells them that the
disciple who “believes into me” will do even greater works than they have seen
Jesus do. These phrases denote trust or belief that allows a disciple to move into
a deeper and more intimate connection and relationship with God and with
Jesus. It’s as if Jesus invites us to act on our belief or trust by actively stepping
into the life he is showing us how to live. He is inviting us to step into “the way”
he has been demonstrating for his disciples how to walk in the world. And by
doing so, they “come to the Father” (v. 6). As we live into “the way”, we, too,
come to the Father.

Next, in v. 10, Jesus encourages his disciples to “believe that I am in the Father
and the Father is in me.” He wants his followers to trust what he tells them.

Finally, in v. 11, Jesus instructs his followers to believe him – to see him as a
trustworthy teacher and model of the life God intends humans to live. And, says
Jesus, if for some reason you can’t yet trust me, then at least believe me
because of the works you see God performing through me.

● The “words” of Jesus and the “works” of God (v. 10)
Because Jesus and the Father are one, their character, nature and “works” are
indistinguishable (vv. 10-11). In v. 10 Jesus equates his “words” (Greek:
rhēmata ) with the “works” done by the Father. This connection draws on the
metaphorical way we talk about the otherwise transcendent and unknowable
God. As we mentioned in the video associated with this session, Jesus uses the
Greek rhēmata, which alludes to the creation story in Genesis. God “speaks” a
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word and the creation of the world takes place. For example, according to 
Genesis 1:3, “Then God said, ‘Let there be light’; and there was light.”  

Here, in v. 10, Jesus speaks his “words” and through them God “works” to bring 
abundant life to the world. Consequently, promises Jesus, God will perform even 
greater works of life-giving creation through the people who hear the words of 
Jesus and believe into him by following his way and walking in his footsteps (v. 
12). “If you love me,” says Jesus, “you will keep my commandments” (v. 15).  
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Remaining in Christ:  
Jesus’ ‘I AM’ Statements in the Gospel of John 
Session IV: June 6  
The Light of the World (John 8 and 9)  

The video that accompanies this session contains some reflections on John 8, while this 
handout focuses on the long account of the healing of the blind man in John 9.  

Commentary on the Passage: John 9  
In the introductory video for this series, I spoke of the long period of reflection that lies 
between the lifetime of Jesus (ca. 4 BCE – ca. 30 CE) and the final composition of the 
Gospel of John in the last decade of the first century, approximately sixty years. Those 
decades of reflection and conversation in the company of the Holy Spirit are richly in 
evidence in John 9. The basic story of the healing of the man born blind has spurred 
theological reflection on practically every aspect of his experience, filling the whole 
chapter with questions, responses, accusations:  

● How did the man become blind in the first place?
● How did he suddenly become healed and able to see?
● Is healing of sight a violation of the Sabbath?
● Is Jesus a sinner for healing on the Sabbath?
● Who is the greater teacher, Jesus or Moses?
● Where did Jesus really come from?
● Who is the Son of Man?
● What does it mean to believe in the Son of Man?
● Are the Pharisees blind?
● Is a certain kind of blindness (unwillingness to really see Jesus) a sin?

Some of these questions are still important for us today, while others have become less 
relevant, due to modern understandings of disability, as well as the evolution of 
Christianity and Judaism as related but separate religions.  
Three good questions we might want to consider are:  

1. What is healing from blindness really about in John 9?
2. Who is really blind in the story?
3. How can you tell whether an action is from God or not?
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What is healing from blindness really about  in John 9?  
To answer this question, it really helps to pay attention to the whole  chapter, because 
the man is not really healed in every dimension until the end of the story, when he says, 
“Lord, I believe.”1 The first important moment in his healing is his washing in the Pool of 
Siloam (“which means Sent,” 9:7). So his healing seems to be connected in some way 
with apostleship, with being someone who is sent out by Jesus to do Christ-like ministry 
in the world. His sight comes to him in the washing . Are these waters of baptism? A 
washing in the “living water” of John 4? In any case, once he has washed the mud from 
his eyes, he is able to perceive the “light of the world” (9:5). At this point in the story, the 
man understands Jesus as a prophet (9:17).  

A second important stage in the man’s healing occurs when he refuses to take the bait 
of the Pharisees who want to know whether Jesus is a sinner or not. The man insists on 
the clarity of his own experience: “I do not know whether he is a sinner. One thing I do 
know, that though I was blind, now I see” (9:25). He does not have “blind faith,” but 
rather faith grounded in experience. This experience is the basis for the man’s decision 
to become a disciple of Jesus, someone willing to be taught by Jesus.  
The final stage of the man’s healing comes at the end of the passage when Jesus 
engages him straightforwardly about the Son of Man. Here, the man’s faith expands to 
its fullest extent, to understand that the man before him, the man who healed him with 
mud and water, is at the same time the mediator of God’s presence on earth, the Son of 
Man. Falling to the ground before Jesus, the man expresses his full healing and 
recognition of Jesus’ identity. Now he has both sight and insight.  

Who is really blind in the story?  
One of the most delicious parts of John 9 is the irony of the Pharisees’ blindness, while 
they dither over how the man was healed, whether he was healed on the right day, 
whether Jesus is a sinner, etc. Their questions throughout the passage display their 
blindness and their inability to see what God is doing, even when it is right before their 
eyes. The passage ends with the ironic question from the Pharisees, “We are not blind, 
are we?” and Jesus’ blunt response, “If you were  blind, you would not have sin!” 
(9:40-41).  
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How can you tell whether an action is from God or not?  
This question is raised by the interaction among the Pharisees, the man who is healed, 
his parents, and Jesus. The Pharisees’ blindness, as discussed above, gets in the way 
of their discernment of what is truly from God. Right before them, a man born blind is 
healed into the fullness of his created life, and they are worried that the healing might 
offend God because it was done on the Sabbath (“This man is not from God, for he 
does not observe the Sabbath,” 9:16). They have entirely missed the note of urgency in 
Jesus’ sense of his mission: “We must work the works of him who sent me while it is 
day; night is coming when no one can work” (9:4). Jesus is doing the work of God every 
day of the week, because he feels the urgency of the whole creation’s deep longing for 
restoration.  

The Pharisees’ reactions are the opposite of those of the healed man, who sees clearly 
who Jesus is, from his experience of him. The Pharisees are blinded by their 
preconceived ideas about where God is to be found. Their statement, “we are disciples 
of Moses,” means that they search for God in the scriptures, which is all well and good. 
But if scripture study replaces their ability to see what God is doing right in front of their 
noses, then they have actually misunderstood the scriptures themselves. The Scriptures 
point to where God may be found, but the place God is actually  found is in life itself.  

1 See also John 11:27, when Martha says, “Yes, Lord, I believe that you are the 
Messiah, the Son of God, the one coming into the world.”  
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